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Core Seminar

Systematic Theology-Part 1
Session 9: God’s Plan of Redemption-Part 1
_______________________________________________________
I.
Introduction 

So far in our class we’ve looked at God – who He is, His attributes, His triune nature. We’ve also looked at man and the doctrine surrounding his creation and the sinful and separated state that he now finds himself in before God.

In recent weeks, we have examined the major players in redemptive history – the Lord Jesus Christ and the Holy Spirit.  

Today, we begin a two-week survey of how God worked from eternity past and is working to eternity future to reconcile a chosen people to Himself through the atoning work of Christ on the cross.  
II.
Order of Salvation

In earlier classes we talked about the fact that we all have sinned and deserve eternal punishment from God.  Yet, in obedience to dying on the cross, Christ accomplished the redemption of his people, earning salvation for them.  Today, we look at the way God applies that salvation to individual lives.  Throughout the next two classes we will see that “salvation is of the Lord,” not only at the point of accomplishment on the cross but also at the point of application, where the benefits of the cross are applied to individuals.

The Bible speaks of salvation not as a “simple and indivisible act” but as comprising a “series of acts and processes.”  Scripture speaks of salvation in the past, present, and future.  Christians have been saved, are being saved, and will be completely saved someday from the consequences of sin.

Given that the application of redemption is not a simultaneous action – a “got saved” experience – but rather a series of acts and processes, we should not be surprised to find it following a certain distinct order with an arrangement of various steps.  However, no single verse of Scripture mentions every act or process in this “order of salvation.”  Instead, a careful comparison of several New Testament passages yields a framework of ordered application.

Take Romans 8:29-30, for example.  “For those [God] foreknew He also predestined to be conformed to the likeness of his Son, that he might be the firstborn among many brothers.  And those he predestined, he also called; those he called, he also justified; those he justified, he also glorified.” So we see that predestination precedes calling, which precedes justification, which in turn precedes glorification.  This makes sense doesn’t it?  God could not, for example, glorify a sinner that had not been justified, could he?  There is a logical order of application that emerges from similar treatment of other passages. 

Well, the Order of Salvation that we will be considering for the next two classes is as follows:

1) Election (God’s choice of people to be saved)
2) The Gospel Call (proclaiming/hearing the message of the Gospel)
3) Regeneration (being born again)
4) Conversion (faith and repentance)
5) Justification (right legal standing; righteousness of Christ imputed)
6) Adoption (membership in God’s family)
7) Sanctification (growth in obedience and knowledge; increased conformity to Christ)
8) Perseverance (continuing in the faith; abiding in Christ)
9) Death (going to be with the Lord)
10) Glorification (receiving a resurrection body)
We should note that some of the aspects of the order are entirely divine acts while others entail human activity working both in response to and in conjunction with divinely initiated activity.  Also, realize that this order of salvation does not always reflect chronological occurrences.  For example, the moment the sinner truly repents and places his confidence in Christ’s saving work, God justifies and adopts him and starts the sanctification process.  So the sequence is primarily one of logical ordering, although there is an ordering based on time in some instances – we are obviously regenerated before we are glorified.

This week, we’ll attempt to cover the initial process of salvation through the doctrines of election, calling, regeneration, conversion, and justification, while covering the rest next week, Lord willing.

III.
Election/Predestination

The first section that we must begin with is God’s election.  As we said before, salvation begins with God.  Election may be defined as “an act of God before creation in which he chooses some people to be saved, not on account of any foreseen merit in them, but only because of His sovereign good pleasure.” 

In other words, God chose a specific and definite number of people to save, He guaranteed their salvation through the cross, and granted the benefits of Christ’s atonement to their lives.

If left to himself, man would remain forever in his sin, because as it’s written, “There is no one righteous, not even one; there is no one who understands, no one who seeks God” (Rom. 3:10).  Nothing but a mighty supernatural act on the part of God can rescue sinners in this condition.  If they’re to be rescued, God must take the initiative, and this is precisely what God does.  He sovereignly picks a man up out of the kingdom of Satan and places him in the kingdom of Christ.  Such are the elect that are referred to some 25 times in the New Testament.

This doctrine of election, or predestination, as it is sometimes called by the Apostles, is clearly laid out in Scripture.

In reference to Paul and Barnabas preaching to the Gentiles in Antioch, Luke writes that when the Gentiles heard the message, “they were glad and honored the word of the Lord; and all who were appointed for eternal life believed” (Acts 13:48).  Here we see that the elect of God are the ones who believe the gospel.  

Ephesians 1:4-5 says, “For He chose us in Him before the creation of the world to be holy and blameless in His sight.  In love He predestined us to be adopted as His sons through Jesus Christ, in accordance with His pleasure and will.”

Paul writing in I Thessalonians 1:4-5 says, “For we know, brothers loved by God, that He has chosen you, because our gospel came to you not simply with words, but also with power, with the Holy Spirit, and with deep conviction.”  Paul knows that these Thessalonian Christians are God’s elect because they have faith; they received the message.  The implication of course is that God’s electing love must be directed toward an individual before a response of saving faith is possible.  Writing to that same church Paul later writes, “But we ought always to thank God for you, brothers loved by the Lord, because from the beginning God chose you to be saved” (2 Thess. 2:13).

God’s choice of giving certain individuals salvation rests solely on His sovereign will.  It‘s an unconditional election.  His choice to save particular sinners was not based on any foreseen response or obedience on their part, such as faith and repentance.  On the contrary, God gives faith and repentance to each individual whom He chose in Christ.  These acts (faith and repentance) are the result, and not the cause of God’s choice.  

Election therefore was not determined by or conditioned upon any virtuous quality or act foreseen in man. You will never find Scripture saying our faith was the reason God chose us.  Salvation is all of grace.  Thus, God’s choice of the sinner – not the sinner’s choice of Christ –is the ultimate cause of salvation.

In Deuteronomy 7, the reason why God sovereignly elected Israel to be his chosen people was given.  It says that, “The LORD did not set his affection on you [Israel] because you were more numerous than other peoples, for you were the fewest of all peoples.  But it was because the LORD loved you….”  God’s purpose in election was not based on Israel but on God.

In the New Testament we see this explained nowhere more clearly than in Romans chapter 9:10-16:  

Rebekah's children had one and the same father, our father Isaac. Yet, before the twins were born or had done anything good or bad – in order that God's purpose in election might stand: not by works but by him who calls – she was told, "The older will serve the younger."  Just as it is written: "Jacob I loved, but Esau I hated."  What then shall we say? Is God unjust? Not at all!  For he says to Moses, "I will have mercy on whom I have mercy, and I will have compassion on whom I have compassion."  It does not, therefore, depend on man's desire or effort, but on God's mercy. 

“Esau I hated?”  That’s harsh!  It sounds unfair.  But when we ask the question that Paul asks, “Is that unjust of God?” we must say, “Not at all!”  God could have rightly said, “I hate both Esau and Jacob.”  If you look at Jacob’s life in Genesis, especially the early years, you’ll see that his behavior is detestable – he’s a treacherous, lying schemer.  The difficult question is not how can God hate Esau, but how can he justly love Jacob, a sinner?  The real mystery isn’t why would God only save some, but why He would save any of us at all.  We all deserve eternal damnation, yet in God’s love and mercy he ordained to save some.

Notice in this passage that God’s purpose in election is being worked out even before Jacob or Esau are born – before they have done anything good or bad.  God’s election was not conditioned on their actions, but on God’s sovereign will.  God will receive the glory for His salvation!

One objection to the doctrine of election that is often voiced is that election means that unbelievers never really have a chance to believe.  But the Bible does not support this objection.  When people reject Jesus, he always put the blame on their willful choice to reject him, not on anything decreed by God.  In John 5:40 Jesus says, “You refuse to come to me that you may have life.”  This is the consistent pattern in Scripture: people who remain in unbelief do so because they are unwilling to come to God, and the blame for such unbelief always lies with the unbelievers themselves, never with God.

Questions or Comments?

How are we then to apply the doctrine of election to our lives?  What does it mean for us practically that God elects some to salvation?  (It is a comfort – Romans 8 shows that God always acts for the good of those whom he called to himself; It gives us humility and a thankful heart – Salvation is not found in us; It makes evangelism hopeful - In Acts 18, Paul is told by the Lord in a vision to stay in Corinth and continue preaching because: “I have many people in this city.”)

IV.
Reprobation

If God sovereignly elects some unto salvation, then that necessarily means that not all are elected to salvation.  Some necessarily will perish.  This is the doctrine of reprobation.

Reprobation may be defined as “the sovereign decision of God before creation to pass over some persons, deciding not to save them, and to punish them for their sins, and thereby to manifest His justice.”  

So does hearing this make you angry?  Do you want to object?  Do you think that this doctrine simply cannot be true of a loving God?  If you answer yes, then you’re not alone.  This is something that many people struggle with.  

“The love that God gives us for our fellow human beings and the love that he commands us to have toward our neighbor cause us to recoil against this doctrine, and it is right that we feel dread in contemplating it.  It is something that we would not want to believe, and would not believe, unless Scripture clearly taught it.”
  Scripture does teach it, though, so we have a responsibility to believe it, to know it and recognize that somehow, in God’s wisdom, the fact that some will be eternally condemned shows God’s justice and results in his glory being displayed to the objects of His grace.

Unless you think that there are no grounds for this doctrine, listen to these verses in Scripture:

· Jude 4 says, “For certain men who were marked out for condemnation long ago have secretly slipped in among you.  They are godless men who…deny Jesus Christ.”

· In I Peter 2:8, Peter says that those who reject the gospel, “stumble because they disobey the message—which is also what they were destined for.”

· Proverbs 16:4 says, “The LORD works out everything for his own ends – even the wicked for a day of disaster.”

Paul also alludes to this idea of reprobation in Romans 9:18-23 where he appeals to his audience that it’s entirely just for God to “make out of the same lump of clay some [people] for noble purposes and some for common use” and that it’s entirely just for God to “show his wrath and make his power known” in dealing with those who are “objects of his wrath” that were prepared for destruction.                     

A great study to do is to look not just at the existence of the doctrine of election in scripture, but of how it’s perceived by the biblical authors.  The authors of Scripture rejoiced in this doctrine as a sign of God’s love and mercy and grace and sovereignty.   This is why we must talk about God’s electing love.  If he elected us, then he will be faithful to be not only the author of our faith but also the finisher.  We know that He will be working for the good of those of us who love Him, who are called according to His saving purpose!

So if God has elected some to salvation, then why do we need to evangelize and tell others the gospel?  (Telling the gospel is the means that God uses to bring the elect to himself.  Again, election does not make evangelism pointless, but hopeful.  God commands us to tell others the gospel, which brings us to our next topic….)

V.
The Gospel Invitation

 
We’ve established the fact that our salvation begins with God.  Now we must seek to understand how this salvation is worked out, and so we come to what is known as the gospel invitation. 

Without the gospel invitation, or gospel call, no one would be saved.  “How can [men] believe in the one of whom they have not heard” (Rom. 10:14)?  Paul tells the Thessalonians that God called them to salvation through the gospel (II Thes. 2:14).  However, it’s important to note that the gospel call is one calling with two different aspects.

While a general, external gospel call goes out to all men of which some reject, a stronger, more effective internal call is given by our sovereign God, who summons people to himself in such a way that they always respond in saving faith through the work of the Holy Spirit.

Romans 8:29 says that those whom God predestined, he also called.  As we can see, this calling is an effective calling and is an act of God that guarantees a response because, as Paul goes onto say, those who were called were also justified and glorified.  God calls men “out of darkness into his wonderful light” (I Peter 2:9).  

We are to call everyone to repent of their sins and trust in Christ.  But we’re also to be aware that not everyone will respond to the gospel.  As Jesus said, “many are called, but few are chosen.”

Only God can effectually call us to himself.  In John 6:44, Jesus says, “No one can come to me unless the Father who sent me draws him.”  In verse 65 of that same chapter, he repeats this teaching: “No one can come to me unless the Father has enabled Him.”  Those of us who are Christians have been called to be such.  We have been given ears to hear and eyes to see the light of the gospel.

We know that we’ve been chosen and called by God if we have believed God, repented of our sins, and trusted the Lord Jesus Christ.  This is what Peter means when he tells God’s elect to “be all the more eager to make your calling and election sure” (II Pet. 1:10).  We do this by examining our lives and seeing if they reflect the biblical teaching of a faithful response to the gospel. 
VI.
Regeneration

 
So when is man considered to be regenerated?  Before he hears the gospel or after it?  Well, we know from Scripture that regeneration comes before we can respond to the gospel with saving faith. Yet, it’s difficult to determine the exact moment in time that a person hears the proclamation of the gospel and is regenerated.  We must say, however, that the preaching of the gospel generally coincides with man becoming regenerated.  At least this is what happened to the household of Cornelius in Acts 10.  While Peter was still speaking the gospel, the Holy Spirit came on all who heard the message.

Regeneration is an instantaneous event in which the Holy Spirit working in us enables us to have faith and to follow Christ.  It is then followed by conversion and justification, which we will come to next, Lord willing.  

Regeneration is a total work of God.  Man is passive in his own regeneration.  He cannot give himself physical life, nor can he give himself spiritual life.  It’s the work of the Holy Spirit.  It is this step of regeneration in the salvific process that is rightly referred to as “being born again.”
In Ezekiel 36:26-27, when God is making promises about what He will do for His people, He says, “I will give you a new heart and put a new spirit in you; I will remove from you your heart of stone and give you a heart of flesh. And I will put my Spirit in you and move you to follow my decrees and be careful to keep my laws.”  Notice that it’s God who is acting.  “I will” do these things He says.

John 1:13 says that Christians are “born not of natural descent, nor of human decision or of a husband’s will, but born of God.”  It’s God who must take that first step in order to give us the ability to then repent and believe. 

This is very important for us to understand.  We need to be regenerated first before we can produce saving faith.  Many evangelicals today say that if you believe in Christ as your Savior, then you will be born again – after you believe.  But Scripture does not say this.  For example, in Acts 16:14, Luke says of Lydia, “The Lord opened her heart to respond to Paul’s message.”  First, God opened her heart, then she was able to respond in faith.  It may be for only the smallest fraction of a second, but regeneration does precede faith.  We cannot have a soft heart and ears to hear until God give us them.
Finally, it’s important to note that genuine regeneration always produces fruit.  True regeneration will be followed by a changed life.  Fruit of that regeneration must manifest itself.  

God never starts the process of salvation in anyone and then fails to finish it.  All that we’re talking about today – regeneration, conversion, justification, all the way to our glorification – is a package deal.  Our redemption is authored by God and perfectly completed by Him.  Regeneration creates in us a state of heart and spirit that causes us to turn from our sin and commit ourselves to Christ in faith.  “No one who is born of God will continue to sin, because God’s seed remains in him; he cannot go on sinning, because he has been born of God” (I John 3:9).

Questions or Comments?

VII.
Conversion (Faith & Repentance)


This then brings us to the next section, which is conversion. 
Conversion is “our willing response to the gospel call, in which we sincerely repent of sins and place our trust in Christ for our personal salvation.”  It’s this step that regeneration gives us the ability to perform by renewing our mind and will.  

Biblically, we can talk about conversion as having two elements – faith and repentance.  Faith is what we will consider first.
Saving faith in Christ involves three things – knowledge, approval, and personal trust.

Saving faith must include knowledge.  This is kind of a no-brainer. ( Under the new covenant, we must have some knowledge of who the man Jesus is, what He says about Himself, and the role He claims to play in our lives before we can believe and trust Him.  In other words, we must have some basic knowledge and understanding about the facts surrounding Jesus Christ.  Again, “how can a person believe in one whom they have not heard” (Rom. 10:14)?

Saving faith must also include approval.  This second element is also very straightforward.  We must assent, or approve, of those facts that we know about Jesus, as revealed to us in Scripture.  We must believe that they’re true and that those truths are good and of God.

Jesus says in John 14:11, “Believe me when I say that I am in the Father and the Father is in me, or at least believe on the evidence of the miracles themselves.” 

Saving faith must also include personal trust.  This third element is the tough one.  Knowledge and belief are not enough.  James 2:19 says, “You believe that God is one; you do well.  Even the demons believe – and shudder.”  Demons are not saved for their knowledge and belief and neither are we, if we leave our belief to mere approval without trusting in Christ.  To have a biblical faith in Christ, we must adopt the truths about Him into our own lives.  We each must personally trust in Christ as our Lord and Savior for the forgiveness of our personal sins.

The second element of conversion is repentance.  Repentance may be defined as “a heartfelt sorrow for sin, a renouncing of it, and a sincere commitment to forsake it and walk in obedience to Christ.”

Faith and repentance must go together.  Some within evangelicalism claim that presenting a gospel that speaks to repentance is preaching a salvation by works.  They say that saving faith only involves trusting in Christ as Savior and that a person can be saved without submitting to Christ as Lord.
  

Well, this is a watered-down version of the gospel.  The grounds of justification are based solely on Christ’s work and not on any merit of our own.  The question comes down to what constitutes saving faith?  There cannot be true saving faith without genuine repentance.  We cannot turn to God without turning from sin.  If we are only told to believe without being told to repent, then we have not been told the whole gospel.  James tells us that faith without deeds is not faith (James 2:17).

Paul summarizes the gospel he preached to the Jews and Gentiles as one “that they must turn to God in repentance and have faith in our Lord Jesus” (Acts 20:21).  Jesus declares in Mark 1:15, “Repent and believe the good news!”

It’s also important to note that repentance is not mere sorrow or remorse for one’s actions.  It can only be genuine repentance when it’s accompanied by a decision to forsake sin and live in obedience to God.  In II Corinthians 7:9-10 Paul says, “I am happy, not because you were made sorry, but because your sorrow led you to repentance…Godly sorrow brings repentance that leads to salvation and leaves no regret, but worldly sorry brings death.”  

True faith and repentance begin to occur at one point in our lives, but they’re not only for that one point.  Faith and repentance will mark the true Christian throughout their lives, as God carries his work to completion.

VIII.
Justification

The next step in the logical order of salvation is that of justification. 
Justification is “an instantaneous legal act of God in which He 1) thinks of our sins as forgiven and of Christ’s righteousness as belonging to us, and 2) declares us to be righteous in His sight.”  This is the step that happens simultaneously with our conversion.  It’s the step that changes our legal position, or standing, before God immediately and forever.  

Unlike the steps of regeneration and conversion that are done internally and spiritually, justification is an external, legal work.  If we think of regeneration as comparable to the work of a surgeon creating a new heart, justification would then be comparable to the work of a judge.  It is an external, legal declaration by God of our position before God – namely that we are now righteous, or clean, or “not guilty” before Him.

So how does this work?  Well, the process by which we are justified before God following conversion is called imputation.  Imputation is “the process whereby God ‘credits Christ’s righteousness to our account,’ just as He ‘credited our sins to Christ’s account’ on the cross.”

It’s instantaneous upon our true confession of faith in Christ.  It’s based on that faith alone, not on any works of merit, and it’s a final determination of our position before God.  In other words, God thinks of Christ’s righteousness as belonging to us, and He thinks of our sin as belonging to Christ.  “Christ does not simply merit for us grace so that we can then produce good works and earn our way to heaven,”
 as is the position of Roman Catholicism.
  Scripture is clear on this point.  

In Galatians 2:16 Paul writes “that a man is not justified by observing the law, but by faith in Jesus Christ.  So we, too, have put our faith in Christ Jesus that we may be justified by faith in Christ and not by observing the law, because by observing the law no one will be justified.”

It’s very important that we remember the reason for the occurrence of this process and declaration.  Our faith in Christ is the “trigger” for justification.  Faith is itself a gift of God that we have no ability to obtain or exercise on our own.  Left alone we simply cannot produce saving faith, and we cannot earn faith or salvation by any act or merit on our part.  Therefore, we must conclude that we are justified by God’s grace alone through faith alone.  

Have you ever wondered why faith is the means that God uses to justify the sinner?  Why didn’t God use love or humility or kindness?  Well, God uses faith because it goes exactly contrary to dependence on ourselves.  Trusting in God for our righteousness is in direct conflict with man’s desire to depend on his own good works for salvation.  It is God who will receive the praise and glory in salvation and not man.  It is Christ’s righteousness that makes us not guilty.

This doctrinal point of “justification by faith alone”, rather than by works or faith and works, is the cornerstone of protestant theology and – more importantly, the gospel.

“For it is by grace you have been saved, through faith – and this not from yourselves, it is the gift of God – not by works, so that no one can boast” (Eph. 2:8-9).  Romans 5:1 states, “Therefore, since we are justified by faith, we have peace with God through our Lord Jesus Christ.” 

Questions or Comments?

PRAYER

APPENDIX A

Possible Quotes to Add

Does election make us robots that do not have real choices?  Our choices are voluntary because they are what we want and decide to do.  We also have real responsibility for our choices.  A supervisor often directs the actions of his employees without violating their freedom or responsibility so too does God but in a greater and more perfect sense.  I Peter 2:8 says of the wicked, “They stumble because they disobey the message – which is also what they were destined for.”  For the righteous we can say “that God causes us to choose Christ voluntarily.”
  (Other examples are Pharaoh, Joseph and his brothers, etc.)
How does someone grow in faith?  Well, one way is from Romans 10:17, “faith comes from hearing the message, and the message is heard through the word of Christ.”  Faith not only comes initially from God’s word, but it also grows as it is fed by God’s word.

Question: I agree that we need to trust in Jesus for salvation because it’s through faith that we are saved, but isn’t saying that a person must also repent be like saying we must also work to be saved because we are adding something to believing?  After all, I’ve heard that the Gospel of John, which is one of the most evangelistic books in the New Testament, only speaks to people believing and doesn’t mention repentance but only believing.  
· When Jesus sent out the Twelve, Mark 6:12 says that they preached that people should repent.  In the same account in Luke 9:6 it says that they went out preaching the gospel (See also Acts 20:20-21).  In fact, in Luke 3:13 Jesus says that if we do not repent, we will perish.

· While the Gospel of John may not have the actual word ‘repent’ in it, it does speak to repentance.  For example, in John 8:31-41 Jesus is speaking to the “Jews who had believed him” and he draws a contrast between true followers who “hold to [his] teaching” and those who don’t – who only believe without repentance.  In addition, in John 12:24-26 Jesus speaks to dying to self (i.e. repentance) so that we might live for God and renounces the attitude of living for ourselves.

· Repentance and faith, while distinct from each other, are necessarily joined together.  We cannot have true faith in Christ without repenting from our sin.  It’s the same with faith and hope – they are distinguished, but faith is never without hope.  We cannot turn to God without turning from our sins (i.e. repent).

· Does Christ call us just to consent or is there something more he calls us to?  Saving faith isn’t merely intellectual.  Justification is by faith alone, it is not by a faith that is alone.

· The effect of not calling others to repent in the gospel call is to produce “Gospel hypocrites”, or those who have been told they are Christians because they simply believe without any commitment made to follow Christ.

Question: What is the New Perspective on Paul (NPP) and its understanding of justification?

· The NPP holds that Paul was not speaking to Jewish legalism versus faith when he speaks about justification.  Instead, the NPP says that Paul was speaking out against ethnocentric tendencies of the Jews who argued against the Gentile Christians being included as those in the Covenant.  The problem with Judaism was not because it was legalistic but because it wasn’t Gentile-accepting Christianity.  The Jewish law was not being misused as a means of self-justification but as a means of excluding Gentiles.  Paul wasn’t speaking about salvation issues of how one is saved but issues of membership in the covenant community and how one is to know they are in that community.  Because Jews thought they were the only covenant people, they denied that Jesus was the promised Messiah who fulfilled OT promises of salvation for both Jew and Gentile.  

· The term NPP came from James Dunn, who elaborated on ideas introduced by E.P. Sanders.  N.T. Wright has further taken up and written on this approach to studying Paul.

· The NPP says that the Jews in Paul’s day weren’t unmindful of grace and kept the law out of gratitude, as the proper response to grace.  After all, Jews understood themselves to be a known benefactor of God’s covenantal grace (this is nothing new).  Yet, Jesus consistently showed that the Jewish leaders did not know God (e.g. John 8:47, Matthew 23:15) and exalted themselves and their own morality and didn’t follow God and that this was the problem just like it is today, even among Christians – it is a universal problem.  Their hearts were full of self-sufficiency, such as the parable of the Pharisee and tax collector proved.

· The NPP says that God’s righteousness doesn’t mean the saving obedience of Christ that was imputed to the sinner to be declared righteous.  Instead, the NPP says, as in Galatians, not being justified by the works of the law means not being defined as Christians by circumcision, Sabbath-keeping, or other ceremonial laws.  If this was all Paul was talking about, then it one’s own faithfulness may contribute to justification.  Justification becomes smaller than what it really entails.  The NPP says that no one can receive Christ’s righteousness – it is non-transferable.  Another example of this is in Romans 3:20 where it says, “no one will be declared righteous in his sight by works of the law.”  The NPP would say that we cannot just refer to “works” by itself as the problem, but that it was “works of the law”, or Torah-faithfulness that set the Jews apart from all peoples.  While the works were placed in the context of keeping the Torah (as was everything at the time), but it wasn’t the Torah that was the emphasis but the relying on one’s own works to obtain righteousness before God.  So to the NPP, justification is about our relationships with other believers more than about our relationship with God.  It would stress the insistence that all who share faith in Christ belong at the same table without regard to ethnic differences.  The NPP would say that justification has both an initial and final reference.  We’re saved by grace alone initially but we need to maintain our covenantal relationship through obedience.  Final justification will be based in part on our continuing obedience.  One gets in heaven by grace but one stays in heaven by obedience.

· The NPP holds that we cannot accurately understand NT Scripture without understanding the context it was historically in.  The text takes a backseat to historical context.  Yet, the clearest way to understand ‘justification’ is by reading the author and the context he uses it in.

· According to the NPP, the gospel is not about calling sinners to find salvation through faith in Christ but to bring God’s promises to all people through faith in Christ.

· While the NPP seeks to change the emphasis of Paul’s (and Scripture’s) arguments, we can see clearly in various texts why self-justification is being argued against (whether it’s in a Jewish context or some other).  In Galatians 3:3 Paul shows that he is writing against those trying to obtain the Spirit by their own works-righteousness.  Also, in Romans 5:12-21 Paul clearly shows that justification is speaking to sin (v. 16, 18) and imputation of Christ’s righteousness is necessary to obtain justification before God.

Question: What does the doctrine of justification mean for us by way of application?  It means that 1) we are free from fruitless efforts to try to save ourselves by our own goodness; 2) we are free to regard others the way God regards his children and to love and forgive them in their own shortcomings; 3) the gospel is applicable for missions to everyone all over the world because all men from every race are in Adam and his sin; 4) by relying on Christ’s righteousness keeps us from despair in our standing with God; and 5) Christ must be exalted and honored in our lives as the one who provided perfect righteousness for us.

Question: Scripture says that Abraham believed God and it was credited to him as righteousness.  Does this mean that our faith is what God reckons as righteous?  No.  The righteousness that is received is the righteousness of Christ (an external righteousness) secured in his obedience to death on the cross.  We obtain this righteousness through trusting in Him and not depending on ourselves and own works.  II Corinthians 5:21 says, “God made him who had no sin to be sin for us, so that in him we might become the righteousness of God.”  In Romans 5:12-19, Paul clearly shows that through Jesus men receive righteousness just as in Adam men received judgment.

� W. Grudem, Systematic Theology, p. 685.


� R.C. Sproul’s By Faith Alone on beginning on page 24 gives a summary of the “Lordship Salvation” controversy.


� J. White, The Roman Catholic Controversy, p. 152.


� Grudem on p. 728-729 of his Systematic Theology says that the Roman Catholic view of justification is based on infused righteousness rather than imputed righteousness.  By being infused, God actually puts righteousness into us, which changes us internally and morally.  Then based on the measure of righteousness God has infused into us, we are given varying measures of justification and not total justification.  In this sense, we are justified by God’s grace plus some merit of our own, as we make ourselves fit to receive the grace of justification as we grow in it through good works.


� W. Grudem, Systematic Theology, p. 680.
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